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frey Hopkins, of the University of Virginia,
for a translation. They talk back and forth in
Tibetan for what seems like an eternity. Fi-
nally His Holiness turns back to me.

“The guestion is not very clear,” he says.

ROBERT F. DRINAN

A Jesuit priest, Father Robert Drinan was
elected to Congress from Massachusetts
in 1970, then withdrew from elective politics
in 1980 after receiving a papal decree for-
bidding further elective political activity.
Drinan, who is president of Americans
for Democratic Action, teaches law at
Georgetown University, in Washington, BC.

Father Drinan's departure from elective
politics on orders from Pope John Paul Il
posed dilemmas for himself, for the Roman
Catholic Church, and for the United States.
He accepted the Vatican decree with "pain
and regret,” not “"pretending to under-
stand” why the Holy See had chosen to
silence the one priestly voice in Congress
while it permitted priests to continue in top
administrative posts in other nations.

Obedient to church authority, Drinan
stands in sharp contrast to the Reverend
Alison Cheek, an Episcopalian. Together
they draw an issue for the future: Can
ecclesiastical authority keep pace with a
turbulent and ever-changing world? Will its
laws and practices remain relevant to moral
problems in the future? When the estab-
lished church ceases to speak to the mod-
ern world, must the priest accept his
superiors’ orders? Or should he reject them
dramatically?

| had heard speculation that two reasons
fay behind Pope John Paul's decision: that
the pontiff had become increasingly dis-
turbed about the political involvement of
priests in Latin American revolutions, par-
ticularly in Nicaragua, and wished to send
a symbolic warning to all priests by silenc-
ing Drinan, and that, by representing a lib-
eral constituency that favored abortion,
Drinan, as a Catholic priest/politician, had
become a liability.

In his disheveled office at the George-
town Law Center, Drinan addresses both
problems. With Latin America having a
population of more than 350 million and
representing half of those in the world who
adhere to the Roman Catholic faith, Drinan
sees a significant moral shift. Whereas in
the past the church had associated itself
with the upper class, now it is identifying
with the poor. The poor and the powerless,
he says, are the people of the future.

“There will be more situations like
Nicaragua, where the church will promote
political liberty and economic freedom.
The Catholic Church does not stand
aside. . .. For the first time Christianity pre-
sents itself as a religion that favors the
poor. ... Inevitably you're going to have
political revolutions.

"If Rome knew more about it, it would say
Nicaragua is a very interesting experi-
ment,” Drinan continues. "Many Catholics
believe that Nicaragua could be a modei of
what could happen in all Latin America if
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there is no relief. ... That's okay, if the
Nicaraguan model is followed. Nobody
wants a Communist state or heavy Cuban
influence. There is no one model for the
future. But all over the continent, priests are
telling people, ‘Cry out for justice!’ "
Drinan sees abortion more as a question
for now than for the future. He cites the
statistic that there are 40 mitlion abortions
worldwide in a year. In the Third World 80
million infants are born annually, but 25 mil-
lion will die before the age of five. Still, Dri-
nan is opposed to abortion on moral
grounds and thinks the U.S. government
should not be involved in the guestion.
Drinan, like Father Daniei Berrigan, be-
lieves that nuclear holocaust will be the
chief moral problem of the late twentieth
and twenty-tirst centuries. At the Vatican I
ecumenical council, in 1965, 2,200 Catho-
lic prelates proclaimed that nuclear
weapons should never be used for any
purpose, offensive or defensive. As far as
Drinan 1s concerned, the council waffled

eThe world is
sick and getting sicker.
“Sodom and
Gomorrah were mini-
San Franciscos.
There is a tendency
toward radical
individualism,” says Madsen®

on the issues of manufacture and posses-
sion for deterrence. Again his horrifying
statistics: 50,000 nuclear devices extant
now, 30,000 in this country, and 3 more
manufactured every day. At Vatican i, Dri-
nan asserts, the church should declare
their very possession immoral.

“The possibilities [of nuclear warfare]
seemingly grow more possible every day.
The proclivities of mankind to do evil are
always present. We have to prevent that
from happening.” But how? “Through the
coliective religious voice of mankind. it will
require a huge moral force that we can't
even estimate.”

But when Ronald Reagan's defense
budget comes in the next session to the
House floor, there will be no bony finger to
punctuate the air, filled with hot talk about
the vulnerability of our 30,000 atormnic de-
vices. To make his arguments effectively,
Drinan must hope for a certifiable poiitical
appointment, presurmably in another ad-
ministration.

ALISON CHEEK
Episcopal priesthood was conferred on
Alison Cheek and ten other women on July

29, 1974, in Philadeiphia, in an “irregutar”
ordination, conducted by three retired
bishops over the objections of the Presid-
ing Bishop. For two and a half years the
ordination was generally considered “il-
legal” and led to ecclesiastical trials of
ministers who allowed the 11 to perform
priestly functions. In 1977 the Episcopal
House of Bishops finally approved the or-
dination of women and recognized the or-
dinations of the original 11. Cheek is now
the director of the Well Woman Project, in
Philadelphia.

Cheek saw her ordination in 1974 as a
metaphor. it was as if she were standing
upon a great chiff, perhaps in her native
Australia, looking outto the sea, walching a
wave in the far distance form, swell as it
drew inevitably nearer, crest frighteningly,
powerfully, and then crash upon the beach.
The year 1974 was the time for the Epis-
copal Church to face up to women's equal-
ity the time for the church's slowly receding
patriarchy to yield.

Yet Cheek approached her ordination as
a sad event of the spirit. It was the end, she
feared, a spiritual death, for she fully ex-
pected to be deposed afterward, not sim-
ply branded as a bogus priest, but re-
maoved as an Episcopal deacon as well.

Not only in her investiture as a deacon of
the church, but algo in the Philadelphia or-
dination itself, she had sworn o obey any
*godly admonition” of her bishop. "l knew
jolly well T was not going to cbey godly
admonitions [on women's issues], and |
thought of Martin Luther: lf you must sin, sin
boldiy. So | tock that vow, sinning boldly”

Looking back now on her original dis-
obedience, Cheek hesitates to say that the
success of her action validated a tech-
nigue for updating canon law. “For most of
us there was no technique involved. We
were doing what we had to do. It was pow-
erful because we weren't playing politics.”

Cheek is part of the Episcopalian clergy,
with the church’'s blessing. Yet she feels
autonormous, almost longing for the old
public image of discbedience, rather than
the new subtle discrimination of the
church.

Cheek focuses on the “whole woman” of
the future. To that new woman, a rich spiri-
tual life is central. lts shape begins with
discarding the outmoded practices of a
patriarchal Christianity. “Humility is worm-
an's sin,” she quotes,

The “problem text” in the Scriptures
about woman's submission to man must
mean in the future mutual submission. The
spiritual difficulty for women will be “to
claim the whole of themseives and not feel
guilty about it.” By so doing, women “grow
to full maturity in Christ.”

Much in the traditiona) church is not
suited to the condition of today’s women,
but that will change. The wife in the nuclear
family represents only one jife-style. What
about the single woman, the divorced
woman, the gay woman, the adolescent?
The new whole church must have a place
for them all. And, she says with passion,

T



this split between the spirit and the
body-—so solid in the traditional church's
attitude toward women—must go. "Women
want (o be able to come to church as whole
people, and not have to leave a part of them
behind. In the church, women should be
able to talk about anything.”

Even the central image of God the Father
will change radically God the Father will
give up power to “God the Mother™ The
early, feminine interpretations of Christian-
ity, lost after the first century, will reenter: the
Old Testament image of God as a mother
dangling Her child on Her knee, and the
words of Jesus, wishing He could gather
the Jews of Jerusalem to Him “as a hen
doth her brood.”

Yet women ironically will not want o give
up “father language” or “father symbolism”
lightly. in fact, Cheek says, with a touch of
wryness, the father image may even
strengthen, because many modern women
find a scarcity of reliable earthly fathers in
the temporal world today, and thus they
long even more for the heavenly Father.

DR. TRUMAN G. MADSEN

The Richard L. Evans Professor of Reli-
gious Studies at Brigham Young University,
in Provo, Utah, Dr. Madsen is a noted Mor-
mon scholar and a theologian of the
Church of Jesus Christ of Latter~-day Saints.

The vision of the future Dr. Madsen pro-
pounds is both hopeful and apocalyptic.
His enthusiasm stems from the certainty of
the Mormon view and the joy of sainthood;
his gloom comes from his surety that dis-
cord can only grow worse.

Mormonism is the fastest-growing reli-
gious persuasion in the United States. By
the year 2000, it expects to attain 20 million
members, a figure exceeding worldwide
Jewry. Soon a tower will rise outside Salt
Lake City that will beam a television signal
around the world. It will enable a peasant
outside Calcutta to get on a bicycle and
generate the energy to tune in a concert
from the Mormon Tabernacle. But this
would only aid, not replace, the missionary
zeal of the church. Mormons rely on the
one-on-one approach. At Brigham Young
University missionaries are trained by the
battalion. Thirty thousand of them are outin
the field, all over the world. The hope is that
each will log in a new convert every month.

Madsen thinks the challenge of the future
is not so much to adaptto modern reality as
to restore traditional verity: the family as the
core of love, the body as a tempie, God as
the Father.

The world is sick and getting sicker.
“Sodom and Gomorrah was a mini-San
Francisco. ... There is a tendency toward
radical individualism.”

The irony of 1981 is that this, the most
politically conservative of America's major
religious sects, has done more to affect the
central moral concern for the future than
any other On May 5, 1981, the eighty-two-
year-otd President of the Mormon Church,
the living oracle, asheis called, Spencer W
Kimball, made a major pronouncement on
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the seemingly temporal matter of MX mis-
siles. Whenever this prophet speaks, he
reveals God's will for the Mormon faithful.

“QOur fathers came to this western area to
establish a base from which to carry the
gospel of peace to the peoples of the
world,” the statement read. “ltisironic, and
a denial of the very essence of that gospel,
that in this same general area should be
constructed a mammoth weapons system
potentially capable of destroying much of
civilization. .. . We plead with our national
leaders to marshal the genius of the nation
to find viable alternatives.” From the point
of this statement, the Reagan Administra-
tion began to reconsider whether the pro-
posed MX system was feasible. A region
closest to anything resembling a theocracy
in America had profoundly challenged the
nuclear-arms race.

"Why is the MX a moral problem for the
Mormon Church?” | ask. After all, the Mor-
mon stance wherever the church exists has
been to support civil and military authority.

ePeople were meant
to live in a garden, with the
sounds of water, the
whisper of wind, the fragrance
of grass. Later
Schuller will say the Santa
Ana Freeway adds a
touch of realism to the mix.®

Conscientious objection, even in this broad
sense, is something new to Mormons.

“[The destruction of innocent life] is part
of it, but it is more the impact on the com-
munity itself. So complex a system would
involve a revision of the very nature of life in
the two states [Utah and Nevada]. It would
bring in massive industrial components,
severely affect our meager water re-
sources, build heavy-duty roads through-
out our region, introduce great numbers of
people indifferent to our community life. We
would pay a price, a moral price, for a mis-
sile system that may or may not demon-
strate itself as a proper mode [of national
defense].”

Perhaps the Mormons would succeed in
stopping the MX, at least its deployment in
their gardens and parking lots, but this was
only a fleeting moment in a wider, grimmer
process.

“Discord is not going to decrease,” Mad-
sen declares. “Time will come when you
have to take up the sword against your
neighbor or flee to a few havens in the world
where there are solid communities de-
signed to promote peace.”

Zion is the name he applies to this safe

refuge, to which the wounded woutd return.
This is only one of a number of identifica-
tions with Israel. Mormon Utah is America’s
fsrael. The river that flows from Utah Lake
{their Sea of Galilee) through the desert to
the Great Salt Lake (their Dead Sea) is the
Jordan River. in a century and a half, Mad-
sen says, “Mormonism has recapitulated a
minihistory of the Jews, with its genesis,
exodus, struggles, persecution, and even
occasional destruction.”

So in these latter days the Mormon must
seek to live a saintly fife in the midst of
turmoil and with the expectation of war.

“No one should rejoice in war, but it is
part of the prophetic future. We must be
sturdy and peaceloving even in the midst of
war, but that is the test. If we welcome itina
bloodthirsty spirit, we are not Christians
and not Mormons. It is a matter of faith and
of attitude.”

ROBERT H. SCHULLER

Pastor of the Crystal Cathedral, in Gar-
den Grove, California, and creator of the
television program Hour of Power, which is
seen by 3 million viewers in the United
States and Australia, Dr Robert Schuller
claims that he is the most widely known
churchman in America.

“I'had this big dream of a dynamic minis-
try with a beautiful church,” Dr. Schuller
writes. "l drearned of a staff of eight minis-
ters, of a thousand iay people doing the
teaching, the counseling, the work. But my

dreamwas stalled. Alithe ‘Possibility Think- -

ing’ | could muster left me trapped in a
corner. For two years God tested me, to
make sure He could trust me, before He
began to give me the success He was
planning. That was easy for God to do, to
keep me humble. His biggest task was to
keep me believing bigger and better and
more beautifully than | had ever thought
before. There are, | had to learn, no mam-
moth tasks, only small minds.”

One fruit of Schuller’s big dream is the
magnificent Crystal Cathedral. Designed

- by architect Philip Johnson, set amid glass

office buildings and aesthetic shopping
malls just off the Santa Ana Freeway, in
Orange County, it is an extraordinarily im-
pressive symbol of the future, an architec-
tural concept Schuller calls “biorealism.”

“The human being was meant to live in a
garden,” Schuller tells me, “where the
sounds of water, the whisper of the wind,
the fragrance of the growing grass, the
touch of the sun on the skin are all a part of
us.” Later he will say that the sound of the
Santa Ana Freeway adds a touch of realism
to the mixture.

The other fruit of his big dream is the
Hour of Power, deemed by many the per-
fect marriage of religion and Hollywood.

An autographed photograph of John
Wayne decorates the backdrop of Schul-
ler's desk, near one of Billy Graham and the
snapshot of Schuller with the Pope.

Sitting in his office, atop his Tower of
Hope, across from the Crystal Cathedral
‘campus,” gazing out on the freeways and



office buildings and the hot plain where
Schuller says 500,000 hurting people
hunger for spiritual upliftment, | feel as if |
am with the hotel magnate who started out
with a simple root-beer stand. Schuller
began his California ministry preachingina
drive-in movie theater. The marquee once
announced the Sunday feature: "Someday
Is Today, Featuring Robert Schuller with a
Supporting Cast of Thousands.”

As a communicator to small minds, as a
packager of salvation, Schuller is unparal-
leled. “Losers can be winners.” "Bloom
where you are.” “God has no wastebas-
kets.” "Attitude has no latitude.” "No gain
without pain.”

It is as if he is saying, “I'm okay You can
be, too, and make a tidy fortune as well, if
you will only dare to begin.” Schuller con-
fers upon this message the imposing title of
his “theology of self-esteem.” And ft sells.

“In the latter part of the twentieth century
we are experiencing nothing less than a
theological reformation as deep and abid-
ing as the event in the sixteenth century,” he
says enthusiasticalty, aliuding tothe Protes-
tant Reformation.

Religion at present, particularly evangel-
ical Protestantism, he believes, rests upon
embarrassing the sinner by fostering
shame and fear as the lash of redemption.
He means to accent the positive.

"Self-esteem is the central verity, the
north star, the central mark of the emotion-
ally healthy person. That is why | talk
against failure so rmuch. Failure is an ego
blowout in heavy traffic in the public eye.”

Health, not sin, is the standard to gauge
the upright life. As for divorce, for example,
he says, “We would ask the question, What
is the healthy decision? There is no doubt
that many marriages are a terrible mis-
take.” He agrees with William Sloan Coffin
that the church should be involved in
the dissolution, as well as in the making,
of marriage. He has even conducted a
church divorce.

“All right, this marriage is terminated,” he
recalls telting the couple. “There is no way
you can go through this process without
wounds. | will not excommunicate you from
the church, provided you come back to me
after the judge has ruled, and we'll have a
time of healing and prayer.” Still, Schuller
contends, the phrase Till death do us part
should remain in the marriage vows as the
goal of the couple.

High over Orange County, Schuller
knows he's effective. He is excited about
"what | have going here.” After 30 years of
preaching, he says, “ have my acttogether

“If there’s one thing | hear over and over
inthe United States and Australia, it is, 'Dr.
Schuller, you saved my life.” It's always the
same words. We're trying to give hurting
people a look, a word, a touch, a healing
touch that makes them think, ‘Maybe I'm
lovable after all.” So that's why | use my little
phrase, ‘God loves you. So do |7 "

“It must be hard {o be humble,” | say.

“Oh, no,” he replies. “It's the easiest thing
in the wortd."OCQ
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